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ABSTRACT

The Christian faith in the present era is undergoing serious difficulties and persecutions. And the
causes of these are the multifaceted cultural, ideological and secular trends which have led to the
expulsion of God from the public awareness. To avert these nasty trends and to curb some of
their vestiges already present in the Nigerian society, especially in Igboland, the researcher has
chosen to venture into the study, the Christian faith and the challenges of culture based
paranormal occurrences having the Igboland in view. To achieve this goal, the researcher employs
the methodological approach of analytic exposition as a veritable instrument for presenting the
ideas. This study is, therefore, focused on unfolding the challenges of culture based paranormal
occurrences on the manner reality is interpreted, tracing its implication in Igboland and its
attendant consequences on the Christian faith.
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I. INTRODUCTION

Admittedly, Igbo culture like most cultures of
the world has many paranormal beliefs such as
‘ogbanje,’ ‘ntutu,’ ‘enyi ure,’ ‘mbe afo,’ ‘ihi agu,’
‘oku agu’ and many more. For better

understanding, it is pertinent to know that the
Igbo ontological conception of reality beclouds
the whole thinking of an Igbo man. In that
regard, therefore, an Igbo-African is naturally
religious. F. C. Ugo stylistically summarises this
idea thus:
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It suffices then to say that every individual is
intrinsically laden with an incurable hunger for
transcendence. If being abhors vacuum, the
vacuum it most violently shrinks from is the
total absence of infinite Being. That is to say
that humanity totally depends for its existence
on this infinite Being - God, of which without
him, it cannot exist and its life has no meaning
(Ugo, 2021).

Therefore, for an Igbo man, the spiritual
intertwined, intermixed, inter penetrate with the
physical. J. O. Oguejiofor sees this as "an out
crop of the inseparability of the spiritual and
the material world in Igbo conception"
(Oguejiofor, 1996).The spiritual, hence, is the
reason for the physical. Hence, the supreme
Spirit that is responsible or is the reason for
everything that exists is God himself. God is,
therefore, all inclusive and at the same time all
exclusive. In other words, God is in all things, but
none of these things is God because their
resemblance or likeness unto God is but an
analogical one (Onwuatuegwu, 2021). Egbulefu
will rather speak of the above point that God
encircles, encompasses and encloses in his
Being in such a way as to contain and embrace
every other beings apart from himself (Egbulefu,
2014). The interpretation or explanation for the
physical then is to be sought in the spiritual.
Consequently man sorts for meaning and
fulfillment in the divine. This is exactly what
Onwuatuegwu calls man's intrinsic urge for
perfection, the metaphysical tendency of man
to God (Onwuatuegwu, 2021). However, the idea
of paranormal is suggestive of something that is
outside the normal; something outside the
natural.

It is important to remember that Igbo culture is
replete or satiated with signs and symbols. M. I.
Obiajulu is at turned to this fact that:

Igbo African believes that the world is a forest
of symbols. Everything has a purpose. There is
sufficient reason existence of everything in
everything. There are indices in the natural

objects when studied and observed closely
(Obiajulu, 2009).

Through the instrumentality of these signs and
symbols, an Igbo man tries to gain access to the
extra-mental realities. The issue of paranormal
can, therefore, be considered as an extension of
signs and symbols or the application and/or
implication of them. This in turn, is the out crop
of the extended nature of the Igbo African
personality. A. K. Obiefuna is well informed in
this regard as he writes thus:

Igbo man's personality,..., is very extended...if you
burnt a man's hair, or made medicine with his
fingernail, you could harm him for he believed
that these were his personality extended. His
name is also a most sensitive and powerful
extension of the self and hence he must never
put it into the grips of the enemy (Obiefuna,
1966).

Hence, for an Igbo man, there is something in
the name. Name is not a mere nomenclature or
simply labelling of an individual person. Name
has an intrinsic psycho-metaphysical force and
effect about it, that is intrinsically in ontological
terms or agreement with the one bearing the
name. Little wonder when someone is boasting
a lot, an Igbo man may enquire about the name
for which such a person is known. This is as a
result of the belief that the vital force of a being
is somehow associated or linked with its name.

Consequently, for Africans in general and Igbo in
particular, nothing happens by chance. For
every occurrence or event, there must be
reasons or a cause for its occurrence; for
nothing happens in vain. If the meaning is not
readily accessible through the natural, it is
immediately sought for in the supernatural or
metaphysical realms. So, as far as metaphysics
is concerned, Africans are better equipped as
they are closer to nature. The opposite is the
case when it comes to science and technology.
Westerners are more advanced in science and
technology. If man is to be honest and
acknowledge his strengths and weaknesses,
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then, the Westerners should be humble enough
to appreciate Africans in the areas of
metaphysics. Invariably, therefore, it is in man’s
effort to unravel and give meaning to certain
events and/or occurrences in nature that some
of these paranormal emerged.

II. STATEMENT OF THE PROBLEM

The Christian faith in our present day society is
undergoing serious difficulties and
persecutions. And the causes of these are the
multifaceted cultural, ideological and secular
trends which have led to the expulsion of God
from public awareness. A cursory look at how
Christian values and morals are gradually being
eroded and rejected in our age shows that we
are in an environment drenched in a crisis of
faith. The consequences of this phenomenon
are the unconscious acceptance and slyly
celebration of anti-Christian ways of life.To
exacerbate the situation, the current
tendencies in mass media outfits and public
opinions have continued to question the
relevance of Christianity in the world. Hence,
the present generation is a decisive era in the
Church's life. This is because millions of her
faithful are currently confused about their faith
and beliefs, and as a result, are psychologically
frightened, religiously perplexed and in Christ's
words, wandering as sheep without a shepherd.
Faced with a situation like this, some analysts,
basing on the massive rise in number of
Christians on daily basis, would argue that
Nigerian Christians are not yet affected by
these anti-Christian trends, but statistics
demonstrates that these tendencies are
surreptitiously making their entrance into the
“Nigerian Christian space”.To avert the advent of
these nasty trends and to curb some of their
vestiges already present in the Nigerian society,
especially in Igboland, the researcher has
chosen to venture into the study, the Christian
faith and the challenges of culture based
paranormal occurrences having the Igboland in
view. As a way of achieving the desired goal, the
researcher stylistically employs the
methodological approach of analytic exposition

to serve as a veritable instrument for presenting
the ideas. This study is, therefore, focused on
unfolding the challenges of culture based
Paranormal occurrences on the manner reality
is interpreted, tracing its Implication in Igboland
and its attendant consequences on the
Christian faith.

III. THE REALITY OF THESE PARANORMAL
JUDGING FROM  THE AFRICAN MAN'S

CONCEPTION OF REALITY

There is both yes and no considering the reality
of some of these paranormal. Yes; because the
existence of evil is self-evidence. There is
another aspect of no in it. This is because some
of these things if they do exist at all; they do not
exactly exist the way people do exaggerate,
conceived or imagined.

Obviously, the issue of ‘Enyiule’ (myco
bacterium alcerans), even ‘ mbe afo’ (protruded
stomach), ‘ori mba’ (cancer of the liver) etc
have been unraveled. Medical sciences, thanks
to God, have discovered the causative agents
that are responsible for them. That no injection
should be administered to a patient suffering
‘Enyiule‘ for instance, is now a fable. We could
still recall that around 1960s when the actual
cause of stroke was not yet discovered; people
then strongly believed that it was the handwork
of the wicked people. That is to say that it is the
wicked people who inflicted others with stroke
(“oturuokara”). However, with the advancement
of the medical sciences of the contemporary
world, the conception of people is gradually and
systematically shifting.

As regards ‘ntutu’ (magic pin), there is the
possibility of wicked people through their
metaphysico-diabolical means injecting poison
into someone’s body. Nevertheless, it is not
always the way people do present or represent
such realities. These is always a tinge or even
great deal of exaggeration, manipulations and/or
even mystification.
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Nevertheless, the African conception of reality
as force has paved way for the belief in the
magical nature of things and their functionality.
The force or the vital energy in things can be
harnessed effectively by man either for negative
or positive purposes and applications. Mulumba
Obiajulu alluded to this phenomenon when he
says that:

Africans believe in the concept of force as
being and this belief leads them to multifarious
concept of force (beings) hence they hold that
there is the divine force, celestial and terrestrial
forces, human forces, animal forces, vegetable
forces and even material or mineral forces
(Obiajulu, 2013).

There is always a continuous growth in every
aspect of life. In the same vein, human
knowledge or conception of reality is not
without a gradual and systematic improvement.
Obi succinctly puts this man's tendency to
knowledge thus:

Man has by nature an overwhelming desire and
quest to know. Man always at each point in time,
wishes to explore, discover, manipulate and
advance. This is the origin of philosophy which
is a search for wisdom; the quest to know (Obi,
2021).

In this ceaseless quest for knowledge, the
inferior ideas or concepts naturally give way for
superior ideas and concepts. For instance, in
the early independence days, it was the issue of
‘oturuokara’ (stroke) and ‘inyu anu’ (the belief
that certain people by their cultic manipulation
of the forces of nature, can defecate bees,
simply to punish their enemies or purported
enemies). In the pre-independence period, it
was the issue of ‘ihi agu’ or ‘ihi nchi’ (turning into
lion or grass cutter) etc. This is the belief that
some diabolic cultic people can turn into
animals such as lion or grass cutter in order to
inflict timidity or to destroy the farm products
of their enemies. Consequently, F. C. Ogbalu
opines that some individuals are gifted with: "...

special talents of turning into animals like
leopard, hawk, kite etc" (Ogbalu, 1973).

Nonetheless, it was after the civil war that the
issue of ‘ntutu’ (magic pin) became prevalent,
while that of ‘Enyiule’ is just an emergence of
recent years. In any case, however, every era
has its own palaver to unravel.

3.1 Magic Pins: How Real?

Obviously, a good number of people will still
insist on the reality of ‘ntutu’. Some have even
testified that they have gotten the ‘ntutu’ out of
their body, and as a result holding very
tenaciously to reality of ‘ntutu’. But it is both a
fad and a fact as I have earlier alluded to above.
At times certain problems in one’s health
system is taken as a result of human
wickedness. Honestly speaking, almost 85% of
the general sicknesses among our people today
are mainly psychosomatic illnesses. To cure
such illnesses demand some deals of
psychological manipulations. On the other hand,
however, God has given to each single person
the power to overcome and dominate the world.
This implies man’s power to harness the
created world to his own advantage. According
to Obiajulu, some people are so gifted, either by
nature or by training, with the power to
manipulate herbs and leaves to emit force over
and above ordinary human power and even the
powers of some spirits (Obiajulu, 2013). Those
who live under the influence of the Holy Spirit
use their vital energy to influence their
environment positively. But those who live
under the influence of the evil spirit are being
used by the evil one to inflict pains and sorrows
in their surroundings. In other words, their vital
energies are misused to influence their
environment negatively. Hence; it is seriously an
issue of concern and worries that:

... man can cause sunshine or draught,
harmattan, dryness, rainfall, thunder and
lightning, killing of opponents or enemies from
far distance without contact or material
weapons,...(Ogbalu, 1973).
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Invariably, certain wicked persons can possibly
through their diabolical manipulation inject
poison into the human body. More so, people
with problems in health system do approach
‘dibia ntutu’ who more often than none bring
out certain pieces of iron from their body
through what I may call magico-manipulative
art. There are umpteen examples to give.
However, we shall consider one of those
examples here. In one of the researcher's former
parishes, there was a parishioner-a devoted
Christian from the researcher's own judgement.
It happened one day that the man in question
complained that his children were always
inflicted with magic pins- ‘ntutu’ whenever they
visited the village. The researcher advised him
then, to take all his children to ‘dibia ntutu’ and
that this must take place in the late evening
time for a reason best known to the researcher.
Then, when the ‘dibia ntutu ‘ might have finished
attending to them, he must unfailingly drive
them straight home without allowing them to be
seen or touched by anyone. Very early the next
day, he should take all of them back to ‘dibia
ntutu’ to find out what the situation will look like
and, therefore, to test the authenticity and
inauthenticity of the issue of ‘ntutu’ (magic pin).
The man painstakingly and religiously carried
out the instructions as given. Coincidentally, the
man in question discovered that some of his
children whom the ‘dibia ntutu’ confirmed free
the last evening have many of the magic pins
removed from their bodies that morning. Again,
others whom the ‘dibia ntutu’ convincingly
assured that he had practically removed all the
magic pins in their body the previous evening
had more magic pins purportedly removed from
their body the next morning. The question at
this juncture is: who injected those second
series of pins into the children’s body? Your
gaze is as good as mine. The answer which the
man gave to the researcher is: “ In fact Father, I
am really confused.” From the above example,
therefore, one can reasonably see with the
researcher that there are lots of magical
manipulation and mystification in the ‘ntutu’
business of a thing.

Nonetheless, some people convincingly held
that if one has ‘akwu ojukwu’ or safety pin on
one’s body that ‘ntutu’ cannot possibly
penetrate such a person’s body. Well, such
claims have not been scientifically verified.
Admittedly, every power or energy has its
antidote. It means that whatever forces that
exists, it can be rendered ineffective and
unefficacious by another power in nature.
However, it would be of great importance to
know that God granted every single individual a
natural protecting security. This natural
protecting security is preserved and sustained
by leading an authentic existence. This
authenticity of life is discovered in Christ Jesus
who has overcome the world and has been
given authority both in heaven and on earth and
under the earth. Life in Christ implies life that is
being moved and controlled by the Spirit of
God. This means the spiritualization and
de-materialization of one's life. It is in seeking
this union with the Spirit of God that one comes
to regain authority initially given to man at
creation to subdue the world. The Spirit of God
in us is stronger than any other spirit or forces
that are attacking us in the world (cf.1Jn.4:4).
More so, no weapon fashioned against those
who put their trust in God shall ever prevail, as
their vindication come from God (Is.54:17).

3.2 Is ‘Enyiule’ a Disease or an act of Human
Wickedness ?

The mystery surrounding ‘enyi ure’ has been
disentangled, thanks to the gigantic leaps in
science of the Contemporary society. Honestly
speaking, science has succeeded in
demystifying these paranormal that have so
much tormented humanity and held many in
captivity for centuries. The causative agent
(myco bacterium alcerans) responsible for
‘Enyiule’ has been recently discovered by the
medical science. Hence, it is simply a problem
in one’s health system and not merely an
infliction by the diabolical people as earlier
conceived.
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IV. THE EFFECT  OF THE BELIEF  IN SOME
OF THESE PARANORMAL ON THE

CHRISTIAN FAITH

It would be likely to say that first of all, an
African man has an external locus of control
and, therefore, will like to blame others for his
problems, sicknesses and other short comings.
A Westerner on the other hand, has an internal
locus of control and would as such blame
himself for his problems, sicknesses and other
short comings. So for the Africans, it is not the
question of “what killed” but of “who killed.” For
example, if a Westerner and an African both
failed an examination; the Westerner will tell you
that he failed the exam, but an African will tell
you instead that they have failed him. One failed
and will struggle next time to make it; but the
other was failed, and, therefore, the remedy
must be sought outside of him. Someone or
something is responsible. This background,
however, is not creating a healthy atmosphere
or an enabling environment for the expected
growth of the Christian faith and scientific
practice. The magical manipulative and
“abracadabraic” mystification art of the native
doctors are not helping matters either.

Secondly, some of these paranormal if not all
are either deeply rooted in superstition.
Admittedly, superstitious beliefs are totally
against the Christian teachings on faith, hope
and total confidence in the divine providence.
Superstitions, if left unchallenged or unchecked
can seriously eat deep into the fundamentals of
the Christian faith and, hence, get them eroded.
It is equally inadvertently retardant to scientific
growth.

Despite the multiplication and escalation of the
modern day churches together with its
accompanying “powerful and strong” prayer
rallies that characterized the present day
Nigerian society; yet many are still under the
bondage of these paranormal. This situation has
brought about the emergence of syncretic and
“mixiologic” religions of the 21st century.
Consequently, the new man has not that grace

that will enable him to make distinction
between the good and the evil. This confused
attitude that has branched out into
hopelessness and faithlessness is often
expressed in such a statement as: “it doesn’t
matter “, after all, all churches are the same “,
and “that’s what is reigning.” Who then is still
questioning whether there is palaver when the
good can no longer be differentiated from bad?
All these are the challenges that are starring
Christianity at the face in the present century
of wicked and faithless generation. In this
confused state of the contemporary man, he
has self willingly thrown himself into the crisis of
God's denial. Pope Paul VI warned against the
dangers of this contemporary atheistic
Humanism. He thus lamented:

... there is a more serious objection, which is
tacitly but strongly operative: we, men of today,
do not need God; religion is useless, it serves no
purpose; on the contrary it is a restraint, an
embarrassment, a superfluous and paralyzing
problem. Today, man has broken free from the
old theological, mythical, pietistic ideologies;
and convinced that he is winning a higher
freedom, he has put out the lamp of religion:
better the darkness of unbelief than the
mystification of superstitious speculations
(Pope Paul VI, 1975).

As man has seen himself as the centre of the
universe, he has effortlessly prostrated himself
before his very self in deception to worship and
adore himself as the lord and master of the
entire universe. In this practical atheistic
humanism of the contemporary man, therefore,
a saviour is seriously and urgently needed to
deliver the new man from the oblivion-ness of
God and its attendant meaninglessness of life.

V.   EVALUATION AND CONCLUSION

5.1 Evaluation

With the above exposition, the researcher
humbly suggests that the modern man should
strongly re-discover the Word of God and
seriously allow that Word to become decisive in
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his life. The Word of God is a spiritual sword for
a believer both in defense of himself and in
attacking the enemy the devil. Little wonder St
Jerome said that ‘the ignorance of the
Scriptures is the ignorance of God Himself.’
Jesus summarizes all when he says: “Are you
not misled because you do not know the
scripture or the power of God?”(cf. Mk.12:24).
The power of God to deliver; to liberate; to free
and to bless is in the Word of God. It is the
same Word that took flesh and dwelt among us
(cf. Jn.1:14). The same Word is still today taking
flesh in the Eucharistic species and is dwelling
among us in the tabernacles of the different
parishes.

One should, thus, take solace in God who has
given us every assurance in Christ Jesus that
even the hairs of our heads have been counted,
and none will ever fall to the ground without the
knowledge of the Heavenly Father( cf. Lk.12:7).
What a great assurance? We received not the
spirit of timidity but the spirit of power, love and
self control. Hence, a child of God is no more
within the ambiance of darkness and fear but is
now within the ambiance of light and faith in
God’s divine providence.

Africans can properly integrate Christian faith
with their culture simply by first acknowledging
that Christ belongs to every culture and at the
same time transcends all cultures. Hence,
having belonged to every culture and equally
over and above every culture; Christ is,
therefore, he who completes everything in
himself. The modern man should open up to
Christianity and, hence begins to see in
Christianity the fulfillment of his interests and
aspirations. Consequently, Africans should
equally see Christianity as the fulfillment of the
aspirations of their culture; for every culture
including African cultures find their completion
and perfection in Christ who comes not to
destroy the law but to fulfill them (cfMt.5:17-18).

5.2 Conclusion

It is a high time an African begins to understand
that many of the traditional African conceptions
and assumptions need to be re-evaluated,
re-validated, re-defined and some of them
entirely discarded as unreasonable, unrealistic
and useless. Western civilization is known to be
open for re-evaluation of old concepts and
assumptions in order to re-define, re-validate
or to discard them as false assumptions. By so
doing, the Westerners maintain a progressive
culture. African culture some how seemed to be
a retrogressive one instead.
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